This article discusses the comings and goings of Brazilian migrants in the early 21st century. Returning is a constituent stage of the migration project. Many men and women, when setting out to America, claimed their intent to come back when completing their migration project, which is usually translated as acquiring enough resources to purchase a house, a vehicle, and to start a business. This article discusses how men and women go through the experience of returning to the homeland to analyze how they reconstruct the path home and which effects of travel appear in the identity configurations, as well as in familial and gender relations. "It's easier to leave than to come back," migrants say.
Introduction
The city of Criciúma, located in southern Santa Catarina state, had a new populational move in the late 20th century similar to other Brazilian cities such as Governador Valadares (MG) and Maringá (PR): they migrated to the United States and Europe. The first immigrants from Criciúma left for the United States in the mid-1960s, but the flow became significant in the early 1990s, both for those who left and for those who stayed. Thus, they sewed a field of transnational relations that began to be observed in the city's everyday life.
When they left, migrants from Criciúma carried their desire for a better life in their migratory projects. Several of them carried Italian passports, as they descended from immigrants who, in turn, came to the region in the late 19th century. Others dived in, traveling with Tourist visas or risking their lives in the Mexican border, as several reports Coming back home: the reconstruction of the identities of the homecomers
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Tempo & Argumento in this text will show. In both cases, they shared a migration project: working and saving enough to buy a home, a car, and to start a business in Brazil -these assets would mean their project was successful. Thus, their migration project was constructed as temporary, and returning to Brazil was a part of it.
Migrants, when leaving for a better life abroad, intend to return, at some point, to their homeland. This desire was revealed in their letters or when questioned and is translated in their self-definition as temporary migrants. Several migrants mentioned plans to return to Brazil. Usually, their return is scheduled for the end of the year, as the Holidays are a moment to see family. For many migrants, that time of the year is the most difficult time to stay in the United States.
Between the "desire to go home to Brazil" and what happens in effect lies a gap.
Some only take holidays, others cannot, as many people lack the courage to return without acquiring something. And time passes.
This article seeks to follow the trajectory of migrants on their way home. We will discuss their return experiences from semi-structured interviews and oral reports. This ethnographic study was performed with migrants returning to the city of Criciúma, and with people who intended to return or had re-migrated to the Boston area. We also intend to present data available on migration from Criciúma, as it allows us to shape a profile on absent migrants, as well as returned and transmigrants. Fifteen interviews were conducted and transcribed with returning migrants 2 , men and women between the ages of 23 and 53 from various social segments. Interviewees had a minimum of two years experience in the United States, without legal documents, and have returned to
Criciúma for at least one year at the moment of their interviews. The Mustang trip from America to Criciúma was narrated as an adventure, with a mix of pride and longing. Dino says they drove to Panama. From there, as no more roads were available, they ferried off the car and flew to Lima, in Peru. They spent a week in Peru, waiting for the car and getting to know the city and their historical sites:
Dino: Oh, we saw everything there was to see in Lima. We took a bus in the morning, left and came back at night. We saw everything, you know, those Inca places? Those things that they have there. We got there in the morning, very early, asked around, "where do you have a tourist spot?" "Oh, there's a place, such and such." We took the bus here and left in the morning to get back at night.
Getting to know Latin America, or some of it, was a part of the trip, even if unplanned. Dino recounts the places he went through and doubts on which way to go.
They passed through Lima and saw "those Inca places," passed by Venezuela and went straight to Chile. When narrating their trip, the highlight was the journey itself, the crossing of borders, and the arrival in Criciúma. After sixteen days and six hours of traveling, as reported by Dino and followed by local radio news.
Dino had returned to Brazil to get engaged and married. However, he came back without his wife, who waited for his brother's wife to travel together. The first women of lives between two places because of documentation -the daughter has North-American citizenship as she was born in the USA, and that gave citizenship to the mother as well.
Thus, they can move between the United States and Brazil. However, it seems that mother and daughter cannot readapt to the life of a Brazilian immigrant in a small town full of foreign workers, including several Brazilians, and preferred to return to Brazil.
The trajectory of the Carminati brothers is always told in the city as a migratory success, and several interviewed migrants referred to them as sources of information, or helpers, to some extent, for people who migrated after them.
Jaci Carminati maintained a column in the city newspaper throughout the 1990s and a small business in Boston that specialized in guiding migrants to get driver's licenses, paying taxes to the US government, and sending money to Brazil. Also, he organized a few parties in the city of Sommerville. Some of them contributed to raising money for the film "A Fronteira" (2001), that told the experience of Brazilian migrants and was produced by US-born Roberto Carminati, his son.
The experience of the Carminati family demonstrates how middle-class families from a medium-sized city sought social mobility, or opportunities, as they say, in the United States in the turn of the 1960s to the 1970s. These first migrants, upon returning to their hometowns, with their accounts and investments, became references to the possibility of the "American Dream." In a sense, they have achieved what was expected from migration: to purchase a house and a car, as well as setting up a business. We can say that this family has lived between the two places since the mid-1980s. When returning to Criciúma for the first time, their experience was followed by newspapers. The visibility In this sense, the first migrants' reporting of their experiences upon returning and demonstrating their "migratory success" in their hometowns contributed to constructing an image about the USA. They aided in forming connections with the Boston region, as they supplied information, contacts, and welcome for those who followed them.
Coming and Going -The Impact of Migration on the City's Everyday Life: migrants in the 2000s
Throughout the last two decades of the 20th century, Brazilians living abroad built multiple economic, cultural, and family relations. This suggests that migrants, even if absent while abroad, continue in touch with their hometowns (ASSIS, 1995; SALES, 1999 Assis (2004) and Fusco (2005) , about 4.3% of households in the city had had some sort of migratory experience. For the time, this figure would mean approximately 6,000 people (as the study observed, a significant amount of the urban population of Criciúma).
In Assis' 2004 study, international migrants were those individuals who had had some experience of living abroad for more than three months -either to work, study, or follow family members. The group was divided between "absent abroad" and "returning." The absent were abroad at the time of the study and made up for 25.2% of people in households with migratory experience. Returnees were those who had some experience of international migration for over three months and were in Brazil at the time of the study, which constituted 9% of the studied group. Such data show that 34.2% of individuals in the 4.3% of Criciúma households were going through or had gone through the experience of migrating abroad. The data also indicates that there were more migrants absent abroad than returning, which indicates that when the study was performed (2001), the migratory move was expanding. Data collection was performed before the attacks in 9/11 and the economic crisis that hit the United States in mid-2007
and became more severe in 2008. After these events, we observed a greater wish to return in the reports of migrants, as well as a major increase of returnees. Upon returning, they did not recognize themselves in their own home or, as Homi Bhabha says, felt foreign at home.
Some testimonials are emblematic in this sense. Fernanda Consoni spent ten years in the United States with her husband and two children and is back in Criciúma for a year and a half. She says she feels a lot of difference between the city she left and the one she found upon her return. Although she continues to claim she feels like a foreigner at home, she says it was important for her to have a support network both there and in Brazil. Also a member of a Protestant church, she decides that "Consumption is a blessing" (CONSONI, 2007) . The growing flow of people and goods in the last decades is one of the most intriguing and complex phenomena produced by the so-called Western modernity.
Crossing the border from Mexico to the United States (evidently in illegal situations) is linked to a well-articulated network of tourist agencies (usually fronts), forged sociabilities, coyotes, and others. The number of people that obtain tourist visas (which can also be forged) to enter the United States and find work immediately upon arrival is no less significant. They almost always occupy functions foreign to them in Brazil, such as cleaners, construction workers, cooks, servers, maids, valets, and others. (BHABHA, 1998-298) . This caesura in territories seems to be the narrative form of conversation with contemporary life.
The returning project would be, in a sense, the conclusion or materialization of the migration project -the end of a provisional stage in migration. Migrants want to return when they reach their objectives, which are usually to buy a home and a car, as well as to acquire the resources to set up a business. However, as accounts demonstrate, returning is more difficult than departing. Not only because of the critical context in which returns have been intensified and forced, but also because they fail to readapt back home. They feel strange, uncomfortable, out of place. "There it's good to work; here it's good to live [...] , but when I get here, I want to go back there. I can't adapt."
Returnees no longer recognize their hometown, everyone and every place are strange to them. The experience of living abroad makes them feel foreigners at home, which is in itself a contradiction. Many find the city dirty and slow and complain about people disrespecting laws. They miss the North-American modernity and increased gender equality for women, especially those who are surprised to return to their "previous" gender position. So they feel displaced and have to rebuild their social relations and their homes. Many fail and re-migrate. Others go into depression, and those with green cards or American citizenships start structuring life between two placesbuilding transnational practices such as the Carminatis who live both here and there. Such would be the multi-faceted identity of the migrant of the new age.
